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Excerpts from Thomas Hobbes, Leviathan, London 1651

THE INTRODUCTION

Nature (the art whereby God hath made and governes the world) is by the art of man, as in many other
things, so in this also imitated, that it can make an Artificial Animal. For seeing life is but a motion of
Limbs, the begining whereof is in some principall part within; why may we not say, that all Automata
(Engines that move themselves by springs and wheeles as doth a watch) have an artificiall life? For
what is the Heart, but a Spring; and the Nerves, but so many Strings; and the Joynts, but so many
Wheeles, giving motion to the whole Body, such as was intended by the Artificer? Art goes yet
further, imitating that Rationall and most excellent worke of Nature, Man.

For by Art is created that great LEVIATHAN called a COMMON-WEALTH, or STATE, (in latine
CIVITAS) which is but an Artificiall Man; though of greater stature and strength than the Naturall, for
whose protection and defence it was intended; and in which, the Soveraignty is an Artificiall Soul, as
giving life and motion to the whole body; The Magistrates, and other Officers of Judicature and
Execution, artificiall Joynts; Reward and Punishment (by which fastned to the seat of the Soveraignty,
every joynt and member is moved to performe his duty) are the Nerves, that do the same in the Body
Naturall; The Wealth and Riches of all the particular members, are the Strength; Salus Populi (the
Peoples Safety) its Businesse; Counsellors, by whom all things needfull for it to know, are suggested
unto it, are the Memory; Equity and Lawes, an artificiall Reason and Will; Concord, Health; Sedition,
Sicknesse; and Civill War, Death. Lastly, the Pacts and Covenants, by which the parts of this Body
Politique were at first made, set together, and united, resemble that Fiat, or the Let Us Make Man,
pronounced by God in the Creation.

To describe the Nature of this Artificiall man, | will consider

e First the Matter thereof, and the Artificer; both which is Man.

e Secondly, How, and by what Covenants it is made; what are the Rights and just Power or
Authority of a Soveraigne; and what it is that Preserveth and Dissolveth it.

e Thirdly, what is a Christian Common-Wealth.

e Lastly, what is the Kingdome of Darkness.

Concerning the first, there is a saying much usurped of late, That Wisedome is acquired, not by
reading of Books, but of Men. Consequently whereunto, those persons, that for the most part can give
no other proof of being wise, take great delight to shew what they think they have read in men, by
uncharitable censures of one another behind their backs. But there is another saying not of late
understood, by which they might learn truly to read one another, if they would take the pains; and that
is, Nosce Teipsum, Read Thy Self: which was not meant, as it is now used, to countenance, either the
barbarous state of men in power, towards their inferiors; or to encourage men of low degree, to a
sawcie behaviour towards their betters; But to teach us, that for the similitude of the thoughts, and
Passions of one man, to the thoughts, and Passions of another, whosoever looketh into himselfe, and
considereth what he doth, when he does Think, Opine, Reason, Hope, Feare, &c, and upon what
grounds; he shall thereby read and know, what are the thoughts, and Passions of all other men, upon
the like occasions. | say the similitude of Passions, which are the same in all men, Desire, Feare,
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Hope, &c; not the similitude or The Objects of the Passions, which are the things Desired, Feared,
Hoped, &c: for these the constitution individuall, and particular education do so vary, and they are so
easie to be kept from our knowledge, that the characters of mans heart, blotted and confounded as they
are, with dissembling, lying, counterfeiting, and erroneous doctrines, are legible onely to him that
searcheth hearts. And though by mens actions wee do discover their designee sometimes; yet to do it
without comparing them with our own, and distinguishing all circumstances, by which the case may
come to be altered, is to decypher without a key, and be for the most part deceived, by too much trust,
or by too much diffidence; as he that reads, is himselfe a good or evill man.

But let one man read another by his actions never so perfectly, it serves him onely with his
acquaintance, which are but few. He that is to govern a whole Nation, must read in himselfe, not this,
or that particular man; but Man-kind; which though it be hard to do, harder than to learn any
Language, or Science; yet, when I shall have set down my own reading orderly, and perspicuously, the
pains left another, will be onely to consider, if he also find not the same in himselfe. For this kind of
Doctrine, admitteth no other Demonstration.

From chapter VII
Beliefe Faith

When a mans Discourse beginneth not at Definitions, it beginneth either at some other contemplation
of his own, and then it is still called Opinion; Or it beginneth at some saying of another, of whose
ability to know the truth, and of whose honesty in not deceiving, he doubteth not; and then the
Discourse is not so much concerning the Thing, as the Person; And the Resolution is called
BELEEFE, and FAITH: Faith, In the man; Beleefe, both Of the man, and Of the truth of what he
sayes. So then in Beleefe are two opinions; one of the saying of the man; the other of his vertue. To
Have Faith In, or Trust To, or Beleeve A Man, signifie the same thing; namely, an opinion of the
veracity of the man: But to Beleeve What Is Said, signifieth onely an opinion of the truth of the
saying. But wee are to observe that this Phrase, | Beleeve In; as also the Latine, Credo In; and the
Greek, Pisteno Eis, are never used but in the writings of Divines. In stead of them, in other writings
are put, | Beleeve Him; | Have Faith In Him; | Rely On Him: and in Latin, Credo Illi; Fido Illi: and in
Greek, Pisteno Anto: and that this singularity of the Ecclesiastical use of the word hath raised many
disputes about the right object of the Christian Faith.

But by Beleeving In, as it is in the Creed, is meant, not trust in the Person; but Confession and
acknowledgement of the Doctrine. For not onely Christians, but all manner of men do so believe in
God, as to hold all for truth they heare him say, whether they understand it, or not; which is all the
Faith and trust can possibly be had in any person whatsoever: But they do not all believe the Doctrine
of the Creed. From whence we may inferre, that when wee believe any saying whatsoever it be, to be
true, from arguments taken, not from the thing it selfe, or from the principles of naturall Reason, but
from the Authority, and good opinion wee have, of him that hath sayd it; then is the speaker, or person
we believe in, or trust in, and whose word we take, the object of our Faith; and the Honour done in
Believing, is done to him onely. And consequently, when wee Believe that the Scriptures are the word
of God, having no immediate revelation from God himselfe, our Beleefe, Faith, and Trust is in the
Church; whose word we take, and acquiesce therein. And they that believe that which a Prophet
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relates unto them in the name of God, take the word of the Prophet, do honour to him, and in him trust,
and believe, touching the truth of what he relateth, whether he be a true, or a false Prophet. And so it
is also with all other History. For if I should not believe all that is written By Historians, of the
glorious acts of Alexander, or Caesar; | do not think the Ghost of Alexander, or Caesar, had any just
cause to be offended; or any body else, but the Historian. If Livy say the Gods made once a Cow
speak, and we believe it not; wee distrust not God therein, but Livy. So that it is evident, that
whatsoever we believe, upon no other reason, than what is drawn from authority of men onely, and
their writings; whether they be sent from God or not, is Faith in men onely.

To believe, to trust, to rely on another, is to Honour him; signe of opinion of his vertue and power. To
distrust, or not believe, is to Dishonour.

CHAPTER XI
OF THE DIFFERENCE OF MANNERS ...
What Is Here Meant By Manners

By MANNERS, I mean not here, Decency of behaviour; as how one man should salute another, or
how a man should wash his mouth, or pick his teeth before company, and such other points of the
Small Morals; But those qualities of man-kind, that concern their living together in Peace, and Unity.
To which end we are to consider, that the Felicity of this life, consisteth not in the repose of a mind
satisfied. For there is no such Finis Ultimus, (utmost ayme,) nor Summum Bonum, (greatest good,) as
is spoken of in the Books of the old Morall Philosophers. Nor can a man any more live, whose
Desires are at an end, than he, whose Senses and Imaginations are at a stand. Felicity is a continuall
progresse of the desire, from one object to another; the attaining of the former, being still but the way
to the later. The cause whereof is, That the object of mans desire, is not to enjoy once onely, and for
one instant of time; but to assure for ever, the way of his future desire. And therefore the voluntary
actions, and inclinations of all men, tend, not only to the procuring, but also to the assuring of a
contented life; and differ onely in the way: which ariseth partly from the diversity of passions, in
divers men; and partly from the difference of the knowledge, or opinion each one has of the causes,
which produce the effect desired.

A Restlesse Desire Of Power, In All Men So that in the first place, | put for a generall inclination of all
mankind, a perpetuall and restlesse desire of Power after power, that ceaseth onely in Death. And the
cause of this, is not alwayes that a man hopes for a more intensive delight, than he has already attained
to; or that he cannot be content with a moderate power: but because he cannot assure the power and
means to live well, which he hath present, without the acquisition of more. And from hence it is, that
Kings, whose power is greatest, turn their endeavours to the assuring it a home by Lawes, or abroad by
Wars: and when that is done, there succeedeth a new desire; in some, of Fame from new Conquest; in
others, of ease and sensuall pleasure; in others, of admiration, or being flattered for excellence in some
art, or other ability of the mind.
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And From Distrust Of Their Own Wit

Men that distrust their own subtilty, are in tumult, and sedition, better disposed for victory, than they
that suppose themselves wise, or crafty. For these love to consult, the other (fearing to be
circumvented,) to strike first. And in sedition, men being always in the procincts of Battell, to hold
together, and use all advantages of force, is a better stratagem, than any that can proceed from subtilty
of Wit.

Confidence In Others From Ignorance Of The Marks Of Wisdome and Kindnesse Eloquence, with
flattery, disposeth men to confide in them that have it; because the former is seeming Wisdome, the
later seeming Kindnesse. Adde to them Military reputation, and it disposeth men to adhaere, and
subject themselves to those men that have them. The two former, having given them caution against
danger from him; the later gives them caution against danger from others.

And From The Ignorance Of Naturall Causes

Want of Science, that is, Ignorance of causes, disposeth, or rather constraineth a man to rely on the
advise, and authority of others. For all men whom the truth concernes, if they rely not on their own,
must rely on the opinion of some other, whom they think wiser than themselves, and see not why he
should deceive them.

And From Want Of Understanding

Ignorance of the signification of words; which is, want of understanding, disposeth men to take on
trust, not onely the truth they know not; but also the errors; and which is more, the non-sense of them
they trust: For neither Error, nor non-sense, can without a perfect understanding of words, be detected.

From the same it proceedeth, that men give different names, to one and the same thing, from the
difference of their own passions: As they that approve a private opinion, call it Opinion; but they that
mislike it, Haeresie: and yet haeresie signifies no more than private opinion; but has onely a greater
tincture of choler.

From the same also it proceedeth, that men cannot distinguish, without study and great understanding,
between one action of many men, and many actions of one multitude; as for example, between the one
action of all the Senators of Rome in killing Catiline, and the many actions of a number of Senators in
killing Caesar; and therefore are disposed to take for the action of the people, that which is a multitude
of actions done by a multitude of men, led perhaps by the perswasion of one.

Adhaerence To Custome, From Ignorance Of The Nature Of Right And Wrong Ignorance of the
causes, and originall constitution of Right, Equity, Law, and Justice, disposeth a man to make
Custome and Example the rule of his actions; in such manner, as to think that Unjust which it hath
been the custome to punish; and that Just, of the impunity and approbation whereof they can produce
an Example, or (as the Lawyers which onely use the false measure of Justice barbarously call it) a
Precedent; like little children, that have no other rule of good and evill manners, but the correction
they receive from their Parents, and Masters; save that children are constant to their rule, whereas men
are not so; because grown strong, and stubborn, they appeale from custome to reason, and from reason
to custome, as it serves their turn; receding from custome when their interest requires it, and setting
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themselves against reason, as oft as reason is against them: Which is the cause, that the doctrine of
Right and Wrong, is perpetually disputed, both by the Pen and the Sword: whereas the doctrine of
Lines, and Figures, is not so; because men care not, in that subject what be truth, as a thing that crosses
no mans ambition, profit, or lust. For | doubt not, but if it had been a thing contrary to any mans right
of dominion, or to the interest of men that have dominion, That The Three Angles Of A Triangle
Should Be Equall

To Two Angles Of A Square; that doctrine should have been, if not disputed, yet by the burning of all
books of Geometry, suppressed, as farre as he whom it concerned was able.

Adhaerence To Private Men, From Ignorance Of The Causes Of Peace Ignorance of remote causes,
disposeth men to attribute all events, to the causes immediate, and Instrumentall: For these are all the
causes they perceive. And hence it comes to passe, that in all places, men that are grieved with
payments to the Publique, discharge their anger upon the Publicans, that is to say, Farmers, Collectors,
and other Officers of the publique Revenue; and adhaere to such as find fault with the publike
Government; and thereby, when they have engaged themselves beyond hope of justification, fall also
upon the Supreme Authority, for feare of punishment, or shame of receiving pardon.

Covenants Of Mutuall Trust, When Invalid

If a Covenant be made, wherein neither of the parties performe presently, but trust one another; in the
condition of meer Nature, (which is a condition of Warre of every man against every man,) upon any
reasonable suspition, it is Voyd; But if there be a common Power set over them bothe, with right and
force sufficient to compell performance; it is not Voyd. For he that performeth first, has no assurance
the other will performe after; because the bonds of words are too weak to bridle mens ambition,
avarice, anger, and other Passions, without the feare of some coerceive Power; which in the condition
of meer Nature, where all men are equall, and judges of the justnesse of their own fears cannot
possibly be supposed. And therefore he which performeth first, does but betray himselfe to his enemy;
contrary to the Right (he can never abandon) of defending his life, and means of living.

But in a civill estate, where there is a Power set up to constrain those that would otherwise violate their
faith, that feare is no more reasonable; and for that cause, he which by the Covenant is to perform first,
is obliged so to do.

The cause of Feare, which maketh such a Covenant invalid, must be alwayes something arising after

the Covenant made; as some new fact, or other signe of the Will not to performe; else it cannot make
the Covenant Voyd. For that which could not hinder a man from promising, ought not to be admitted
as a hindrance of performing.

CHAPTER XV
OF OTHER LAWES OF NATURE

The Third Law Of Nature, Justice
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From that law of Nature, by which we are obliged to transferre to another, such Rights, as being
retained, hinder the peace of Mankind, there followeth a Third; which is this, That Men Performe
Their Covenants Made: without which, Covenants are in vain, and but Empty words; and the Right of
all men to all things remaining, wee are still in the condition of Warre.

Justice And Injustice What And in this law of Nature, consisteth the Fountain and Originall of
JUSTICE. For where no Covenant hath preceded, there hath no Right been transferred, and every man
has right to every thing; and consequently, no action can be Unjust. But when a Covenant is made,
then to break it is Unjust: And the definition of INJUSTICE, is no other than The Not Performance Of
Covenant. And whatsoever is not Unjust, is Just.

Justice And Propriety Begin With The Constitution of Common-wealth But because Covenants of
mutuall trust, where there is a feare of not performance on either part, (as hath been said in the former
Chapter,) are invalid; though the Originall of Justice be the making of Covenants; yet Injustice
actually there can be none, till the cause of such feare be taken away; which while men are in the
naturall condition of Warre, cannot be done. Therefore before the names of Just, and Unjust can have
place, there must be some coercive Power, to compell men equally to the performance of their
Covenants, by the terrour of some punishment, greater than the benefit they expect by the breach of
their Covenant; and to make good that Propriety, which by mutuall Contract men acquire, in
recompence of the universall Right they abandon: and such power there is none before the erection of
a Common-wealth. And this is also to be gathered out of the ordinary definition of Justice in the
Schooles: For they say, that "Justice is the constant Will of giving to every man his own." And
therefore where there is no Own, that is, no Propriety, there is no Injustice; and where there is no
coerceive Power erected, that is, where there is no Common-wealth, there is no Propriety; all men
having Right to all things: Therefore where there is no Common-wealth, there nothing is Unjust. So
that the nature of Justice, consisteth in keeping of valid Covenants: but the Validity of Covenants
begins not but with the Constitution of a Civill Power, sufficient to compell men to keep them: And
then it is also that Propriety begins.

Covenants Of Mutuall Trust, When Invalid

If a Covenant be made, wherein neither of the parties performe presently, but trust one another; in the
condition of meer Nature, (which is a condition of Warre of every man against every man,) upon any
reasonable suspition, it is VVoyd; But if there be a common Power set over them bothe, with right and
force sufficient to compell performance; it is not Voyd. For he that performeth first, has no assurance
the other will performe after; because the bonds of words are too weak to bridle mens ambition,
avarice, anger, and other Passions, without the feare of some coerceive Power; which in the condition
of meer Nature, where all men are equall, and judges of the justnesse of their own fears cannot
possibly be supposed. And therefore he which performeth first, does but betray himselfe to his enemy;
contrary to the Right (he can never abandon) of defending his life, and means of living.

But in a civill estate, where there is a Power set up to constrain those that would otherwise violate their
faith, that feare is no more reasonable; and for that cause, he which by the Covenant is to perform first,
is obliged so to do.
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The cause of Feare, which maketh such a Covenant invalid, must be alwayes something arising after

the Covenant made; as some new fact, or other signe of the Will not to performe; else it cannot make
the Covenant Voyd. For that which could not hinder a man from promising, ought not to be admitted
as a hindrance of performing.

Right To The End, Containeth Right To The Means He that transferreth any Right, transferreth the
Means of enjoying it, as farre as lyeth in his power. As he that selleth Land, is understood to
transferre the Herbage, and whatsoever growes upon it; Nor can he that sells a Mill turn away the
Stream that drives it. And they that give to a man The Right of government in Soveraignty, are
understood to give him the right of levying mony to maintain Souldiers; and of appointing Magistrates
for the administration of Justice.



